[image: ][image: ][image: ][image: ][image: ][image: ][image: ]
image7.png
SEPTEMBER 1990

Rabbi Joseph Radimsy

PAGE SEVEN

and if we lose our integrity we cannot be counted on, and if we cannot
be counted on we do not count. Paradoxically, poor people know that
better than rich people. Rich people and rich nations who are only
concerned with the outer life forget that it was the rich inner life,
one of whose components.:\i:fi* integrity, which made their present prosperity
possible. The other component, of course, is family. It was only
because of e strong Jewish families that the Jewish people were
able to make it so big in America. If we do things in our pursuit

of wealth which destroy our integrity or which destroy our family
then our rich inner life and everything we have constructed on it
will totter and fall. Let us hope and pray that as we hear the call
of the shofar this Rosh Hashonna we will always realize i, that

it is our inner life which makes us what we are. Let us hope and

pray that each of us in the coming year will nurture those things,

o s il

integrity and family, which sk ensure tiem

R . . whil haea - )
a rich inner life 5o we hwmsms truly good year. On behalf of my wife

and myself, I wish you all a Gemar Chaseema Tova.
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One of thé strange facts of modern religious life is that usually

the richer a person is the less religious he is while the poorer a
person is the more religious he is. It seems strange that those who
are blessed should be less religious than those who can barely make
it, This} seems to hold true for countries, too; the poorer the country
the more religious, the richer the country the less religious. We
also notice this among Holocaust survivors. Holocaust survivors,

in the main, are much more religious than those who did not go through
the Holocaust. Most of the Chassidim in Brooklyn and in Israel are
Holocaust survivors. Even in our own communities Holocaust survivors
attend synagogue in much greater numbers proportionally than native
born Americans who never suffered the Holocaust. Why should this

be?

In Hebrew there are two words for weariness. One word is "Ayaif"

and the other is "Yageah". In Hebrew the word "Ayaif" means the weariness
that comes from defeat. In other words, the weariness that comes

to an individual after he has tried his best but still failed, the
weariness that comes to a farmer after he has done everything right,
plowed his field, fertilized his crops, put out pesticides, weeded,

but the rain doestxig come, or it is the weariness that a person feels
when a relationship fails, a relationship in which he did everything

to preserve it but which failed in spite of all he did because it

takes two to tango, or the weariness which comes to a person because

of tragedy, a sudden death for mo real reason, a business loss, a
serious illness. This type of weariness can lead to a terrible sense
of futility and can lead to a terrible depression. A person who suffers

this type of weariness can lose his faith in G-d. He can just feel
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that he has to give up, that nothing is worth anything.

The second word in Hebrew for weariness, "Yageah", is the weariness
that comes from success. It is the ennui and boredom of the rich.
This weariness comes to a person who realizes that his success is
hollow. It does not satisfy him because it is basically selfish.
It does not satisfy his inner needs. He feels that his success has

been due solely to his own efforts. G-d had nothing to do with it.

In the Torah portion Ki Saetze we learn about Amalek. We learn how

we are to "remember what Amalek did unto thee on the road when you

went out from Egypt. Amalek met you on the way and he smote the hindmost,
all that were enfeebled in your rear, and you were Ayaif and Yageah.

You were weary and feared not G-d.'" From the text it is not clear

who did not fear G-d. The text also speaks about meeting on the way

all those who are already enfeebled. The ideas of Amalek are the
antithesis of Judaism. Amalek does not believe that the world is

going anywhere. Amalek believes what you see is what you get and

what you will get. The world is a jungle. It is everyone for himself.

It is the survival of the fittest. If you can take it, grab it.

There is no such thing as mercy or compassion or Rachmones in an Amalekite
view of the world. Amalekites view this world in a one dimensional

way. They see only the life of the outer man.

In Hebrew the word for "life" is plural, "Chayim", because each of
us lives two separate lives. We lead an outer life and we lead an

inner life, and many times these two lives are not at all congruent

or even compatible. It is not enough to have a fancy outer life,
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to have a fancy house and a car and a swimming pool. It is not satisfying
unless a person also has a rich inner life, an inmer life which is

filled with meaning and purpose, an inner life which says that he

is important and that what he does is important, that other people

count on him and need him and that G-d counts on him and needs him,

too. Many times we find people who have nothing, who do not have

much of an outer life but who are very happy because they have a rich
inner life. They have wonderful relationships. They know they are
needed and have never lost their integrity. Recently a very rich

man in the community came to me protesting how his life now was meaningless,
how the happiest times of his life were his student days when he had
nothing, when he was never even sure that his money would last until

the end of the month, but then his life was filled with dreams and

hopes. He had a goal. His parents were counting on him. He was

the pride of his family. He was going to do so much good in the world.
The material privations did not matter because he had such a rich

inner life. In order for us to have a rich inner life we have to

know that we are needed. We have to know that G-d counts Ion us,

that we are somebody, that our life makes a difference.

That's why marriage is stressed so much in the Jewish tradition because

we all need to be needed. When you marry someone you are telling

that person that you need him or her physically, emotionally, spiritually.

If in your marriage you do not act like you need the other person

you will jeopardize your marriage. Both parties must acknowledge
hecede &

they need each other. If only one party feels that they need eaech

ather thea the marriage will not work. Knowing that someone needs

you and counts on you gives you a richer inner life. That is why
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the rabbis say it is impossible for a man to be without a woman and
it is impossible for a woman to be without a man and it is impossible
for both of them to be without G-d's presence. They have to know
that they need each other and that G-d needs them both in order for.
Him to make this world a better world. They need each other and
G-d's help to be complete and G-d needs them in order for the world

to become complete.

Amalek is able to hurt the Jewish people onrly when the Jewish people
have become enfeebled, have become weary, have lost their inner life.
That's why the text reads "and Amalek met you on the way", which means
that you, Israel, were already very susceptible to receive the Amalekite
message because you were enfeebled. You had become weary of life.

You no longer felt that you were needed either because you felt you
were a failure and you could no longer hold up your end of the bargain,
or because you felt that G-d was a failure because He did not hold

up His part of the bargain, or because you did not need anybody.

Poor people know that they need help. They know they are harassed.

They know they are persecuted but they know they are needed by their
family and G-d. A wag once said, "G-d must surely love the poor people
because He made so many of them." Religion teaches poor people not

to take all the credit for their failures and not to consider G-d

a failure either. Religion teaches poor people to value the inner

life. It teaches them that love, dedication, devotion, compassion,
care, and concern are more important than things. Religion also teaches
us all that ultimately material success is fleeting, that worldly

goods come and go, that only the things that you have in your heart

and your mind stay with you forever, that relationships are more important
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than money. Holocaust survivors learned that very well. Money and

position could not save them. Believing in material things alone

is a very thin reed indeed.

In the Torah portion Nitzavim we are told "and you shall choose life

in order that you should live, you and your children". Life, of course,
here is plural. We do not denigrate the material things. In fact,

we say it is nice to have them if we can have them, but remember the
most important things are the inmer things: to love the Lord your

G-d, to listen to His voice, and to cling to Him. In order to have

a rich inner life we must also have dignity and self-respect. We

must be able to look into the mirror and not be ashamed of what we

see. Rich people many times want to take credit for all their success.
They proclaim that they do not need anybody and, because they do not
need anybody, their inner life is attenuated. They did everything
themselves. G-d did not help them. They do not need G-d and they

do not need morality. They have power and they can use it any way
they\izzzl 1f people do not like it, that's too bad. Poor people

know that they need help especially G-d's help. Rich people many

times think they do not need any help especially G-d's. They can

solve all problems, even the problems of death and pain and interpersonal
relationships. Unless you feel you need help you cannot be religious.
Poor people and poor nations know they need help; rich people and

rich nations many times do not.

On Rosh Hashonna we blow the shofar. The shofar is a cry from within.

It is not a polished sound. It reminds each of us that we need help.

It reminds each of us that we have to take care of our imner life
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otherwise our outer life will not mean anything either, otherwise

the material things we have aﬁ::::id will bore us and cause us great
weariness. Why is it that the masses overthrew the rich French and
Russian feudal lords? The reason is because the nobility of Russia
and France were actually tired of their riches and did not feel it
was worthwhile defending them. Many of them felt guilty about having
them and others felt they were useless. The same thing is happening
today in the communist countries. The communist elite does not believe
in their ideals anymore and, therefore, they cannot fight for their

privileges because their inner life is gone. They do not believe

communism will really lead to a better life.

Rosh Hashonna and Yom Kippur speak to our innmer life. They tell us
get your priorities straight. Make sure you do not sacrifice your
inner life to achieve things of the outer life because if you do you
i#l build on sand and everything will fall apart. That's why in
the famous poem that Moshe spoke to the Jewish people before he died
G-d is referrdd to as "Tsur" or "rock". Unless we build on a solid
foundation everything will tumble down. Jewish life in this country
is suffering because its foundation is tottering. Too many people
are only concerned about the outer life and too few about the inner
life. 1In order to have a satisfying inner life we must know that

we are accountable because if we are not accountable to G-d then we
do not count, and if we do not count then all our riches do not matter

either.

We also must always remember that we cannot defend our inner life

by doing immoral and unjust things otherwise we will lose our integrity,




